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ABSTRACT 

The article is devoted to linguoculturological description of woman’s image in the 
proverbial worldview of the Dagestan languages. The analysis of proverbial expressions 
revealed androcentric bias of the Dagestan paroemiological worldview where woman, as a 
rule, appears for an object: mainly for mother, daughter, bride, and wife/mistress. The 
proverbs representing the image of mother have uniquely positive connotation, while the 
image of stepmother is traditionally laden with negative context. One of the most 
important components of the gender worldview is marriage. The role and position of 
woman in family is represented especially eloquently. Image of wife is one of the most 
frequent female proverbial images. In the proverbs and sayings a series of warnings and 
recommendations regarding marriage are represented, addressed mostly to man, which 
shows the androgenic character of the Dagestan language worldview. Zoomorphic images 
in the Dagestan culture may have gender compound. The concept of woman, actualized 
by the Dagestan proverbial units is of a contradictory and inhomogeneous nature. Some 
attributes represent the moral system and social grounds of patriarchal society, while the 
other are connected with the fair side of the female origin as a source of life. The 
woman’s image is multifaceted and expresses opposite connotations which may be 
explained by the enigma of womanhood and its ambiguous interpretation in the national 
linguistic views of the world. 
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Introduction 

Dagestan is a republic of the Russian Federation, a unique region justly 
named modern Babylon : there are more than thirty languages functioning 
within relatively limited territory (Mazanaev, 1990). Twenty six of them belong 
to the autochthonous population being genetically close to each other and 
forming the Dagestan group of the Caucasus language family: Avar, Agul, 
Archin, Akhvakh, Audi, Bagvalal, Bezhita, Budukh, Botlikh, Godoberi, Hinukh, 
Hunzib, Dargin, Kryz, Karata, Lezgin, Lak, Rutul, Tindi, Tabasaran, Udi, 
Khvarshin, Khinalug, Tsez, Tsakhur, and Chamalal. In Dagestan there are also 
languages belonging to other groups and families, such as: Azerbaijani, Kumyk, 
Nogai (Turkic languages), Tat (Iranian languages), and Chechen (Nakh 
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languages). The following so called majority languages alongside with Russian 
have the status of official language in Dagestan: Avar, Agul, Dargin, Kumyk, 
Lak, Lezgin, Nogai, Rutul, Tabasaran, Tat, and Tsakhur. Such ethno-lingual 
and ethnocultural diversity have become the factor of the distinct uniqueness of 
the region (Gyulmagomedov, 1972; 1989; 2002). 

Anthropocentric approach in the modern humanitarian science implies 
sayings and thoughts as a research core of homo loquens. And the concept of 
woman is of a particular interest here. The gender code of culture discovers 
uniqueness of the language and cultural representation (Gasanova, 2014a). 
Linguoculturological description of the Dagestan languages will allow revealing 
the uniqueness of the language representation of woman’s concept and national- 
cultural components of the gender code of the culture of the Dagestan linguistic 
view of the world as well as reconstructing positive and negative images of 
women in the linguistic consciousness of the Dagestan languages native 
speakers, formed under the influence of national stereotypes (Gasanova, 2012). 

Materials and methods 

Linguistics, based on the modern methodological settings of cognitive 
approach, individualizes a person with the equivalents of speech genres. The 
new aspect of the folklore research is focused on solving the main task from the 
gender perspective (Nasrulaev, 2009). The corpus of saying and proverbs allows 
discovering the concept structure of human factor through ‘natural mission’ of 
the both genders (Balkansky, 1984). Cognitive linguistics can explain why 
separation of woman and man set woman, who is able to give birth and patch up 
the linage, to a special position dependent on man. 

From the perspectives of language and culture idiomatic expressions are 
ideal material for research. According to G.L. Permyakov (1970): “all the folklore 
texts have the plan of logical structure and the plan of realia”. Their peculiarity 
is the focus on ethical and aesthetic ideal fixed in pragmatic frame (Adoneva, 
2004; Isaev, 2016; Zakharenko, 2006). In this regard V.N. Telia (1996) notes that 
phraseological fond of a language is “a mirror where the linguistic and cultural 
community identifies its national self-consciousness”. Proverbial units which are 
broadly defined as idioms are the subject of our linguoculturological study. They 
actualize the historical experience, customs and traditions of the nation, its 
preferences and religious viewpoints (Hasanova, 2014). 

Results and Discussions 

Peoples of Caucasus have proverbs containing cultural notation of 
“antiquity”. For example, the Tabasarans have a proverb Tynl oKennemduau 
aiba<fiu6 ey “Fear came from paradise” that may correlate with the true statement 
of human consciousness; the Aguls have a culturally significant proverb Adcuviac 
Xlnea eibapyeena corresponding with the meaning “years ago, in the year one” 
(literally “When Eva married Adam”). Comparing with Archin: A3clm 
XIaeammuui xapawu “From ancient times” (literally “After the times of Adam 
and Eva”). Actually, one may observe that the proverbs and sayings of 
Caucasian peoples define the content of evidentiality markers. 

The concept of gender is one of the main concepts though it is rather new in 
the science. This concept explains genesis, core and sense of the majority of the 
social processes. Gender may be defined by several approaches, but they all are 
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reduced to the representation of “man- woman”, “masculinity-feminity” natural 
opposition. The considered binary pair has its value content in every national 
view of the world. 

Gender aspect of linguistics implies research and detection of social 
differences represented in ethnocultural and linguistic heritage. The linguists 
study the influence of biological sex on speech which is more than any other 
factors affects speech behavior in various situations. The proverbial material, we 
have analyzed, shows that woman, as a rule, is represented as an object 
compared to males. For example, there are ‘instructions’-proverbs on the choice 
of the future wife, but there is no analogue for women with the 
recommendations on the choice of the future husband (Mazanaev & Baziev, 
2014). 

Proverbs are considered by researchers as the units, reflecting the 
worldview of the linguistic-cultural society, also including the peculiarities of 
emotional and intellectual comprehension of the world depending on the 
attributes of gender (Avar proverbs, 2012; Nazarevich, 1997; Gasanova, 2014b, 
Isayev, 2006). Proverbial units are the reflection of the way of living of one or 
another ethnos. This is a “complete set of ethno-geographical realia and in-depth 
characteristic of geographical environment, the recollections of the long-gone 
events and historical characters as well as religious viewpoints.” (Permyakov, 
1988). 

According to historians and theologists, a significant role in suppression of 
female principle was played by religion (Gasanova & Mazanaev, 2014). Sacred 
religious books were created by men and reflected patriarchal views and 
settings, the canonization of which in the form of quotations, revelations and 
ideas bolstered men’s domination in culture and its defense from the positions of 
spiritual authority of the value (Korolenko, 2005). The evidence of female 
principles’ suppression in the Middle Ages was “Malleus Maleficarum (Hammer 
of Witches)”, the treatise by Henricus Institoris and Jacob Sprenger, published 
in 1487. The treatise contained the arguments towards the suppression of 
woman represented as imitatrices of the first sinner Eva up to physical 
extermination. The etymology of word ‘femina’ (woman): ‘fe’ (fides) — ‘faith’ and 
‘minus’ - ‘less’, also shows negative attitude towards woman’s image. 

The proverbial material of the Dagestan languages actualizes the following 
female images: designation according to age [= girl/young woman, woman, old 
woman], marital status [= wife, bride, mother-in-law, widow], family 
relationship [= daughter, mother, stepmother, sister]. 

The image of mother in any language is usually positively assessed. 
According to the etymological dictionary, substantive mother is Common-Slavic 
of Indo-European nature (Sanskrit — mata, Armenian — mauz, Lithuanian — 
motina, German — muttez). Substantive mama is formed in children’s language 
at the level of prattling with doubling of syllable ma. The initial mati that was in 
the Old Russian and the Old Slavonic languages changed as a result of loss of 
the unstressed ending i. Mat (mother) in the proverbial units of the Russian 
language also actualizes the meaning of a source, an origin; Repetition is the 
mother of learning. Laziness is the mother of all vices. 

Explicitly positive connotations are peculiar to the proverbial units 
representing the image of mother in the Dagestan languages. Mother is always 
ready to sacrifice for the sake of her children, she must be honored and 
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respected: ffud, huh, eaman Macau ebuiu,laduiu “People mustn’t sell their 
father, mother and motherland”, fTfud uuubud cada emuM, huh puubud - ubiea 
“Those who have no father are once orphans, while those who have no mother 
are seven times orphans”, Hundu rcbadpu doKaeau,laHuuc eamandud uuadpu ku 
eau,lacdum “Those who cannot appreciate their mother neither can appreciate 
their motherland” (Rutul); Ea6 xbydatfo epuzenau emyM, dad xuydatfo cazenau 
“Those who have no father are once orphans, while those who have no mother 
are seven times orphans”; Eadan KbUMam amlac eepecfommaea “Mother is 
treasured” (Agul); Eaztpu 6a6mlan apmyxt dycmb auu6 dap “There is no better 
friend than your own mother”, Euu,lup dadaiiu3 xbadny cepun ey, Kbwpdny - 
ypzaM ey “The child for a mother is as important as shade in hot summer and 
warm clothes in winter”, Adam xtmpyp cap uumuM, dada xumpyp - ypzyp 
uumuM “Those who have no father are once orphans, while those who have no 
mother are seven times orphans” (Tabasaran); JJudedu cuhuh eened namandu 
euH u,ly3Hu zadapda “Mother is able to rush into fire for the sake of her child”, 
fTfudedun nlapap eejiedpu pexu uuuda “Mother turns gray because she is worried 
about her children” (Lezgin); A3up 3U3unupa, nemna Mep xledypuy “Even a 
thousand of aunties cannot replace your birthmother”, Heiujiuuue Mazix 1 hmcu 
zbanMazb xlepap “There is no better friend than your own mother”, fLfau 
xuamnad xauzuna depu,ladpa, neiu/ia nedna axbec xleupyd “You owe your 
mother everything” (Dargin). 

The image of mother having negative connotation is extremely rare in the 
Dagestan proverbial fund: Eudyzapa ebitbip, eummlanduexbde zueupxbepe “A 
cuckoo laid an egg and left it under another one” [= it is about parental 
irresponsibility] (Rutul) (Mahmudova, 2014). While a Tabasaran saying 
provides not so much negative assessment as cause and effect relationship of 
upbringing and direct interconnection between the child’s personality and its 
parent’s authority: EJule xtmpy 6a6y ulyji ajidpy daii zibxny “A mother without 
heart has a son without head”. Or there is a Lezgin saying: fTfudedun Ktapetum 
zanyubau danaduxb (foy OKedan “If a child is cursed by its mother, then it will live 
in poverty” shows that there cannot be well-being and prosperity without 
mother’s blessing. 

Thus, woman-mother takes a special position in the Dagestan society, being 
honored and indisputably respected. Such attitude towards mother is supported 
by religion: Woman is subordinated to her husband, while man is subordinated 
to his mother. The paradise is under the mothers’ feet [Hadith], The importance 
of the mother’s role in the Dagestan consciousness is concluded not only in the 
fact that she bore a child and delivered it but also in the responsibility of 
upbringing from the cradle. It is approved by the following Dargin saying: 
Jfypxln eapubudcujia axlenuy, auubypcujia cau “Mother is not the person who 
gave birth, but the person who brought the child up”. 

Image of stepmother, in comparison with the image of mother, traditionally 
formed in many linguocultures, contains negative context: fLfapxu dadun npxu 
zapHHUJi “Stepmother has a long palm” [= she can slap] (Tabasaran); fTfdKypxyd 
huh ne doKuedoKud xbue ude pytydum “Stepmother and soggy bread cannot be 
tasty”, JddKypxyd nundu doKanaxbab pyxydnuudu xyd uuxa eutu “Mother’s fist is 
better than stepmother’s tenderness” (Rutul); / Jaxe 6a6a xla kkohhh adauxla 
“Stepmother hurts by a big fang”, JJaxe 6a6 — npxe KKaHuu “Stepmother is a 
long fang”, / Jaxe 6a6an zbunut anadapxbypau! “It is awful to fling oneself on the 
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mercy of stepmother!”, ffaxe 6a6an a3Mypapuxxec / Maxypapuxec Anazbdu 
yxlypau! “God save you from stepmother’s cunning!” (Agul). 

An important component of the gender worldview is marriage. In the speech 
genres of the Caucasian cultural layer marriage is considered as something 
whole and integral — “fortress of the Creator”. In this fortress man can be 
protected against the evil forces only thanks to woman. In such assessment- 
significant proverbs woman is deemed to be not only the ‘guardian of the 
hearth’, but also ‘protector’ from evil forces and the rigours of life: U fapcca 
Ktamjiyji mmapu,lpu “Wife is the backbone of home”, IZfapcca xbamjiyji 
Hupaxtpu “Wife is the lantern of home” (Lak); Buzlbijidbi - jiu/iKlead u,lau, 
xbbidbijidbi - cajixbald xbed “Man is a fire, while woman is the water to slake it” 
(Rutul); Aejiemu exbuy obxmeMJiuzu exb, xbambinbi exbuy Sup 3ambt da exb. 
“Those who don’t have a heir — have nothing to be proud of, while those who 
don’t have wife — just have nothing” (Kumyk); XyjiiSemmu a udeMuxec udeMU 
apxba$ “Woman makes a man out of a man” (Agul); JlbJibaHua Soiuopeap 
“Woman makes a man” [= real man] (Archin); H.lyoKynjibe Soxbanu, xIomujizu 
Suxbumu ebaeyjiujia “Wife can make a real husband out of a donkey if she 
wants to”, Jlbadu Jibuxlae ntuxl eyzo, Jitadu xeewae xeeui eyzo “Those who have 
good wives live happily, while those who have bad wives live poorly” (Avar); 
FbUJi zbujiun xybMex n, na6 zbybjiun “Hand helps the other hand, while wife 
helps her husband”, Kleajiuxau xlean uiludaudu na6n “It is the wife who turns 
her home to a fortress” (Lezgin). 

In the culture of Dagestan family/home are interpreted as the main value, 
obligatory stage in the life of any person. That’s why when it comes to family, 
one forgets even about his or her own dignity, which is so revered by the 
Caucasian traditions: Xan xaSzau, puoice 3a6zau “When your family is in need, 
forget about your pride” (Tabasaran). 

Relationship of wife and husband as well as parents and children are 
defining for the concept of family /home. There is a tradition in Dagestan, 
according to which it is not acceptable and even impermissible for spouses to 
refer to each other by name. And this tradition though being not common, but 
still remains in the villages. For example, a Tabasaran man refers to a woman 
calling her ee zbapu, while wife refers to her husband — zbyoKa. Probably, the 
warmth of the relationship is concluded in it, the value origin of the family, and 
frankness of expressing feelings to each other. It may also be caused by ancient 
ideas of human regarding the existence of organic connection between word, 
name and the object, person. It resulted in a ban, taboo on pronouncing of 
certain words including the spouses’ names. It was considered that frequent 
mentioning of wife/husband’s name, reference to them by their names may be 
harmful for the spouses. That is exactly why instead of the name or even the 
word itself husband and wife used the words-substitutes. For example, an Agul 
husband may call his wife xbapu ‘old woman’, while woman can call her 
husband udeMU ‘man’; the Avars address to wives using word uo [= as a usual 
address to a woman]. 

The considered folklore texts provide an opportunity to trace all the 
milestones of emergence, creation and formation of family: the choice of the life 
partner, marriage, family household, delivery of children and grandchildren. 
They give possible forecasts and variants of family life. The role and position of 
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woman in family is especially brightly and originally represented in the 
Dagestan proverbial sayings. 

The image of wife is the most frequent female proverbial image. The main 
positive characteristics of wife are modesty, domesticity, prudence, housewifery, 
fidelity and mild nature: FbumIuHa6 puzb, nedezbau m>adu, nunde xxenle6 xt>o - 
zbene Zbe6 6yzo zlyjvipy “To have a small house, a kind wife and to know no need 
is a happy life” (Avar); Xae zbabana xbynaipe eexbu “It is wife who makes home”, 
Alxlenxaua xbynain,e zunlyuuHU xaanne moxbHeuxn>a kohmuiu euxbena “A clever 
wife is the one who moves from her husband’s house only to the grave” 
(Tsakhur); /Jynunnnyn nna xtyHMyp manuxl daKlMa3 mlaunacca nacipap 
xbyna Saxbaeyp “The biggest happiness on Earth is righteous husband and 
wife”, JlacuajiMU Gyezbycca iu,apcca w,nx xbapuiu,yeu “The woman who respects 
her husband’s relatives, gives a good account of herself’ (Lak); XyMGemmun a 
xan yxiuap apxbacfc “The interior (coziness) in the house is created by woman”, 
3pxex udeMU JiaMyc yxlcufie “Devoted woman keeps her credit” (Agul); /fax^an 
zbau dupycu axlenny zlnxlcu xbynyji, zlnxcu Sepxana Supycu capu “A good wife 
is not the one who talks much, but the one who cooks well” (Dargin). If to 
summarize the semantic connections of the given examples, we may conclude 
that: Husband brings wealth into the house (this obligation is pointed at 
indirectly), while his wife is obligated to consolidate, keep the house and the 
property. 

The oral national tradition usually holds up to ridicule and criticizes such 
qualities of woman as laziness, and uncleanliness: Hupxun xnupim oxunup 
xypyp (Smpxbmp) dyxbuy xxyndy “A slattern's husband should be blind”. Keneji 
puui xa6ajizauu3 cyMHup andaSebny “Whilst the ugly bride was decorating 
herself, the wedding came to an end”. FbaMMuman, zbOMMUiuan - xnnuiuue, 
Mdiuxeap uuztaH - ziby/ian mue “She behaves as a citizen all the time, but on a 
holiday she becomes a hardworking rural woman” - this way a woman is 
described who usually does nothing, but starts to show off her working skills on 
a holiday. XnSnxb zbaGmuman, zaSnun xnup zbHJiax uiyji “When evening comes, 
shepherd’s wife starts to hurry up” [= about the necessity not to postpone work] 
(Tabasaran); FteH xaxyna - xan au,a3 xbanan “A negligent housewife has 
everything done wrong”, Hupxun nanan zvybn 6ybpxbybdu xbcau n “A slattern's 
husband should be blind” (Lezgin); Kbnn 6up3ec xlepuyGxlenu, xbn Myxexu 
Sanxla ca6u puxlu “She couldn't do milking, because, she said, the cow's horn is 
crooked” (Dargin). 

Appearance plays a certain role in creation of conceptual image of woman. 
The attributes of external beauty are directly connected with the national 
mentality. Woman’s beauty in the majority of cultures is traditionally compared 
to a flower. Light-colored eyes are usually considered not beautiful and evil- 
spelling in the Islamic culture. Such negative connotation also entered the 
Dagestan languages, which is confirmed by comparisons with cat’s, snake’s and 
fish’s eyes, while beautiful eyes are given such positive metaphorical nomination 
as: cherry, coal (coal-black), star. 

In the Russian culture light-colored, green eyes are considered beautiful, 
enigmatic: ‘green as mermaid’s’. A Russian would say about a girl ‘she is as 
beautiful as a doll or painting’, while a Dagestan — ‘she is as beautiful as the 
moon or a flower’. But female beauty may provoke envy and temptation, may 
lead into sin: JOpzta uueandud doKu6pa pyz pybyd u, 6mmlpad xbudunuudbL 
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dotcuSpa - nleji “Behind a good race horse there is a swirl of dust, while behind a 
beauty there is animadversion”, Bbidu uueandbixda doKbiGup xtyMaGaMa 
aadoKaK-bbLp, xbypa zud xbudbinuudu Kbcmlejiuuaxda zaMaKt “Having not 
checked the tail of your horse don't look at the braids of the woman going ahead 
of you”, JJbcnlepe doiCbiGbip nat doKbiebitbiuHe, dana 6eu.de ebiKbacduiu “A dog 
never mounts an unwilling bitch” (Rutul). 

A charming female pace in the Russian language is usually denoted as 
'walks like a peafowl' [= proudly, slowly and stately], while in the Dagestan 
linguoculture a charming female pace is compared with the way a partridge 
walks [= quickly, hurry-scurry and quietly]. The second example already 
provides the difference in the linguistic and culturally caused expression of 
female external beauty. 

Beauty in the Dagestan language worldview is often represented with a 
negative context as a disadvantage of the wife or as a redundant and useless 
quality for the family life. Probably the attitude towards the female beauty as to 
an insignificant quality is caused by the time and environment of emergence of 
the national aphorisms, when the first position was pragmatically occupied not 
by the woman's appearance, but by her industry and housewifery: Ulue ynneyp 
Xby6 wapml dap - u,ajiuK KuSxpy 2103210 dap “A wife shouldn't be beautiful, 
because she is not a mirror hung on the wall” (Tabasaran); Eepuimau 6epa3e, 
plodopaii peKlee “Beautiful to eyes, smart to heart”, EepuuH.au ulyoKy 
Madyzbanace jubuulauujia “A beautiful wife is good for the neighbor”, Hunp 
nlyoKy Gepuunauujia, nunp ny ulaKtaGujia “Another man's wife is beautiful; 
another man's horse is good”, riaKtunac zlaKtunau nlyoKy sviazbyjia, zlaGdajiac 
zbyMep Gepuuuau suiazbyna “A clever man seeks for a clever wife, while a dull 
one seeks for a beautiful one” (Avar); Eybpnez xbaua Kbaula/i 3uuz3aean xbu 
“She is a beauty but she can't be laid on shelf’ (Lezgin); Bbunlpad icbapu He 
lopata uuean KbyMiuunxda uuKuuxb “Let your neighbor have a beautiful wife 
and a good horse”, Ebimlpad Ktapu pbilKtude xad xyu zbalcaG u “A beautiful 
wife is like a field by the road”, Bbimlpaealjiuxbab Sbimlpad 6axm uuxa eubu 
“A beautiful fate is better than a beautiful face” (Rutul); Bamlapcfc ozbau, 
Gamlap cypamujiac xbed yxaudaea “Beauty is only skin-deep” (Agul); EaKlpan 
xxyucca ipapccazy, xxyjuiyulyxcca xbyzy eujianunp huji xtunccap “A beautiful 
wife and a garden along the road are better when they belong to another man” 
(Lak); Apue xomuyda nxwu “It is better to have a beauty in the neighborhood”, 
Apuenio aepyey Ken. “A beauty woman has many diseases” (Kumyk); AdaM 
6y3epumi eupap DKazaupycu, oicaaadewjiu xleupapny “Labor makes a person, 
not beauty”, Blnxl2iba63a zbapaxtJiae zlnxlcu eupap, oicazaji xbynyji adaM - 
ynpajiuHup “Let a hero be as far as possible and a beautiful wife be neighbor's”, 
TKazacu jicazacu, axlenuy, zlnxlpuji3ycu capu “Beautiful is not a beauty, but a 
beloved one”, jKaaadeuuiuHup nyubyn dawec xleiipap “There is no use in 
beauty”, jKaaadeui Kbau,lna Mepna6 xleGyua “Beauty can't substitute bread”, 
MaaacuJia dnxljiunup xtypa xledyxtap, Ktya-bacuna xbyu,lapjiap anxbpa 
xledyxbap “A beautiful face can bring no harvest, and a gracile shoulder will 
bring no flourishing garden” (Dargin). But if a woman is nonetheless beautiful, 
then she shouldn't pay to it any attention and be flattered: Ulypa3 ynneyp nay, 
dupuGxbpu “Girl shouldn't hear praising to her beauty” (Tabasaran). 

But on the other hand, there are also the following proverbs: fflaeadeui 
aeapcu nexbep - 3e azapcu xypezzbyna capu “An ugly girl is like a food without 
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salt”, TKazacu ea dyxycu pypcunuc Mac aSuxbec zlnzluucu axlen “A beautiful 
and clever girl needs no dowry”, Mazadem - nauana maxzbyna ceKlaji ca6u: 
zbapujuiuc xle6upKyp “Beauty is like a tsar's throne: can't belong to everybody” 

(Dargin). 

The Dagestan proverbial worldview reflects the relationships of dominancy. 
The family power is concentrated in man's hands: K tapued Huhuiu euzluji u 
“Husband is wife's god”, Tu xlabdu euzlundu ku xbrndbiHuUxbat SapMaxac 
Kbyxba uui>u “Even the youngest men is older than any woman by his dignity” 
(Rutul). There is an obvious differentiation of social obligations: husband keeps 
the family, while wife is mistress and mother: Xan - xa3na xnupu, Man - MymMy 
OKunupu anlypu abdam myn “It is accepted that wife saves house and wealth, 
while husband makes the cattle and property”, Xnup uokmup ztamum, 
taonifiempa uokmuS uiyny “If the wife is strong, than the family is also strong”, 
Xnupu zbiopxK) OKunupna OKunupu zbwSxw uuu,ap zbapzan ynuzb myny “The 
husband is always ahead who is attended by his wife and the bull that is bred by 
the husband” (Tabasaran); Xae Zbarbana xbynaw,e eexbu “Wife makes home”, 
AlKlennanu xbynaw,euHa Kbymue zbalMauie zneufly eooxbena “A clever wife's 
coffer is always full” (Tsakhur); JIac xxyumuey xlanmlunyn, m,apcca xxyumuey 
- yoKazbpan Sycauccap “Husband's dignity is proved by his earnings, while wife's 
dignity is proved by domestic order” (Lak); fLfaena - Mypynna capxuSdem, 
zlnxlcu xtanu - xbynynna capxuSdem “Wealth is husband's achievement, while 
cozy home is wife's” (Dargin); JhbnbaHua uoKb ap “Wife makes home” (Archin); 
JlbUKlau ulyncy, nypluxbau Kteamlue uumlauu, zopdyxtan uaxt mccyn 
Hulyneuuna “A good wife being sent with a mission through the door, returns 
home through the window” [= manages to do the mission or her work quickly] 
(Avar). 

Contrary to the set stereotype about suppressed and dependent position of 
the Eastern woman, we haven't found in the Dagestan idioms any categorical 
right of husband to punish his wife physically, which are by the way a great deal 
in the Russian folklore: Beat your wife for lunch and again for supper; Beat your 
wife with a bolt and then check whether she is breathing or not: if she does, then 
she wants more beating; Love your wife like a spirit and shake like a punching 
bag and many others. 

Wife in the proverbial material is represented as more protected. For 
example, the Tabasaran sayings are categorical: fLfupSam ncunupu xnup 
dypyHHeyp “Generous man does not beat his wife”, Ca6aH flHinarBJiHHH3 rBHBy 
3KHJiH3KByBy rBapraHflH3 uaH HCHJinpBaji ira6Klypy “A man who at least once 
beat his woman, loses his masculinity for ever”. In another Tabasaran saying 
Xnupu Mapzt mympyeum, OKunupu uuedap “If the wife doesn’t give the reason, 
her husband won’t beat her”, it is stated that the reason for husband’s 
displeasure may be provided only by a silly wife. A clever one may rule her 
husband by means of affection, good conduct, cunning and flattery. However in 
some Dagestan languages the sayings also show us another attitude towards 
wife, though there are not many examples of it: Xyuuc - cf>ypd, xbupac - xypd 
“Soil needs dung, while wife needs feast”, Xbupac daxbyuu, xbup yuby MyKb uapxl 
“If you are not able to beat your wife, beat the place where she was sitting” 
(Agul); BlyoKyzIadauamyn Kepenandazu, non Myzt3adazu Suxbunuu zypxlu3e 
KKonapee “A man shouldn’t have compassion neither on the back of his horse 
nor on the soul of his wife” (Avar,); Blue duiuezbnu ai^yrcbauna, euu zamym, 
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K-bpae-baujia - nun “A bad wife should be beaten as she is sitting and when she 
stands up, one should beat the place where she was sitting on” (Lezgin). 

In the Dagestan proverbial worldview the image of wife is not connected 
with categorically negative connotation, though some traits of its character such 
as stupidity and falsehood are assessed negatively: one shouldn’t believe female 
tears. 

In the proverbs and sayings of the considered languages such female 
disadvantages as overtalk and stupidity are also negatively characterized: 
FtyGabyd na xbudbinuudu cup apzadum “One cannot find the secret of a bee as 
well as of a woman”, Xbbidbinuudbi zbaKbcui daGne a “The woman’s intellect is in 
her skirt”, Il^lundbi Kemxyduedaa GbipdoK JialMalGym, xbrndbinuude cup Mcuiyu,l 
“Don’t go a borrowing of a fresh-baked rich man; don’t confide in a woman” 
(Rutul); XyMGemmuu kIujiuji Sana ztaperf) cueu 3 “Woman’s tongue is her 
enemy”, XyMGemmun leubyji GepxleMun xuput aeeifie “The woman’s intellect is 
in her skirt” (Agul); Me3JiyKbn xbyna Myxlnu - adaMJia xtynu Ga/iazb aGuu,lycu 
eaH3u ca6u “A gossip woman’s tongue is a stairway bringing misery in her 
home”, Xbynyji adaMJia zlnKbjiy xleeana dy6jiu3u6 Gupap “The woman’s 
intellect is in her skirt” (Dargin). 

But if woman’s loose tongue and folly provokes a kind of ironic and 
uncensorious attitude ( Klupa u,anlyn xbypna Ga3ap, manna u,anlyn xbypna 
(ipapcca) npMynla “Three women and a goose make a market” (Lak); 
Xbbldbinuue K7>a3aMUm Zbbfbbld KU UUKbUUXb, Klamlbipbipa eblTbbld Z~bblJlblZ~b KU 
“There is no use in woman’s earnings as well as in the egg laid by a hen” 
(Rutul); myoKyeladanamyji zlantny Keennlejimla GynlyneGujia, zbeu mlade 
nxbumyn, Gopmymu yneGujia “Woman’s intellect is upon her knees when she is 
sitting and it falls down as she gets up” [= reference to the small intellect of a 
woman, who does many things in hurry and without due reflection] (Avar), then 
woman’s dishonesty is assessed extremely negatively: KbalzbGuusixda uueuG 
jibinen eypyibyd u: ca Mannutibibi Jiueec ncuibim pyptypa “A harlot usually has 
many scarves and covers one upon another”, RbalzbGe xbbidbijidu Kbeald pare 
jiuuec najibim pyptypa “A harlot strives to have two doors” (Rutul). In this 
regard a special attention should be paid to an Agul proverb saying that the 
worst sin in exactly woman’s slander: ( Dynun xlatfo eye uhuh, ly mam zynueap 
anbce, Kibnxlnna uhuh - ly pann amlace, cueun lae$ uhuh, zuc napa adaea - 
neu,lyji ajiuuuna zbunyna KKande “If daughter-in-law is gluttonous then we’ll 
bake two breads instead of one, if she is a harlot, we’ll hack the second door, but 
if she is bad-mouthed then we’ll have nothing to do but to send her down the 
river [= it can’t be changed]”. According to the national idea, it shows that 
women are more prone to feelings and emotions than to the reason. 

Some proverbs represent wife wiser than her husband: HlyoKy K-bOKibau 
uuzonuzu, nodo Hlea3ezlan zlodoee Ktynymu, zlaKtJiy dandGau “Even if your 
wife is short, then bend over and take her advice”, HlyoKy jihunlaG pym jiba3e 
zodeKlanupe panazbe “A good wife’s husband behaves well even in public” 
(Avar). 

Among all the proverbs, we found those where wife is of a higher priority 
than her husband: Xnap a - ypzyp dKunapuxjb mympyepydap “There are women 
who cannot be substituted even by seven men” (Tabasaran), Hlyy/cynjibyzi 
Gazbane zbenlee poczu eyKlyneeuJia, anujzo pocacyji Gazbanu nlyotcyzu 
uunlynujia “There are husbands who don’t deserve their wives and the wives 
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who deserve ten husbands”, (Avar). But exactly woman as a guardian of the 
hearth is blamed in family dissolution: AdaMuuua nanax axmuGa alxlenuauu 
xbyname zbueaadoKena “Husband’s dignity is supported by his wife” (Tsakhur); 
Xan xxeGzbpyppa, KKudunpyppa xnup ey “House is created and dissolved only by 
the woman”, Xynau u,lu n mclhu anlyp, n abxbio “Hearth may both heat and 
cool”, XbauKau uimy g6uu,u mpm xby3 zbumpym, zbau,u xnupu oxunup uokmu 
anlyp “The same as water makes wool turn to felt, woman brazes her husband”, 
Xnup uuHHeyn mleM xauu ktokto zbauiuiu, otcunupuxan apcfi myn. Xnup azty 
uuGnpyp ztamum, oicunup 6umlpa3 diouMum uiyji, xlyp “If a wife is a 
melliferous flower, then her husband will be a bee, but if a woman spatters 
poison, then her husband will turn into a snake”, iEujiup uncauapuzb 
ztntpyppa, uncapuzbun zbndnbpyppa xnup myn “Wife is able both to introduce 
her husband into the society and to turn it off her husband” (Tabasaran); 
HdeMun GapMax axmm apxbacfopa, eapmm apxbacfipa xyMGemmu a “Husband’s 
dignity is supported and may be broken by his wife” (Agul); Il^apcca uuxa 
jiaexbxbyccap xhoxxuzy Guxlaucca “The hearth is the reflection of the wife”, 
Apyna aduMunaji Gyecca xbamma u,a mapccanun Guzbaujvia nexban Gauccap 
“The hearth created by seven men is easily distorted by one woman” (Lak); 
Ktapuepe euzluji nab ku zbabapa, cab ku “Wife is able both to elevate her 
husband and to put him down” (Rutul); TIuc naG aeau xlean otcezbueM n “Home 
where a bad wife lives is like a hell”, IJaG aea xlean mlybxlybpdau, naG aea 
xlean nlypdau “Wife can both create home and destroy it” (Lezgin); Jlbnbana 
Gouiop Gexy eap “Wife elevates her husband” (Archin); HlydKy nbuxlae poc 
nbuxlae, ulyoKy xeernae poc - xeemae “Good wife has a good husband, while bad 
wife has a bad one”, H/ycwcy xeemacyn MezeoK xexxo xbaxInbyneG “Husband of a 
bad wife turns gray early”, Poc pexyneG xlxlanzu - nbadu, poc eaxyneG w,oGzu - 
nbadu “Wife may be both a hill to elevate her husband and a steep to put him 
down”, XlyGu uleaulonu, nlany xxonapeG, nlyoKy zbenlonu, pyxb xxonapeG “A 
beam may fall without the bearing as well as home without wife”. HlyoKy ezanu, 
pyxb GezyneG “If the wife falls ill, the home will also fall”, Keernau nbadunnda 
dande nleapae hu - xeemaG Gaxlandaca xbaGana Guxbapae hu “Who married a 
bad wife is like a person who tore his fur coat in the most inconvenient place 
(Avar). Thus, according to the Dagestan proverbial worldview, the patriarchal 
structure of family does not deprive the wife of a right to be more important 
than her husband in some aspects of house life. A part of the proverbs points out 
at the fact that the status and position of a husband depends on his wife. 

According to the Dagestan sayings and proverbs woman’s life in the house 
of her husband may be not easy: ffuddu xana - Gbiul zbylMup, euzlnud xana - 
nbiH ZbylMup “In the father’s home your life is like a flower, while in the 
husband’s it is hopeless” (Rutul); I^yMypuazy uu,apcca u,unaMyp yoKazbpau 
3annyzyp, xba3axbzyp “Any woman is her own mistress and servant” (Lak); 
razauun xan - Maudan, DKunupuu xan - 3uudau “Father’s home is a field, while 
husband’s is a prison” (Tabasaran). 

In the proverbs and sayings one may observe a series of warnings and 
recommendations on marriage addressed mostly to men as it was already 
mentioned above: UI,ap dyu,uu Huapnau, map daxbyman Macnuxlam 
Maxxaxxapa “If you want to marry, don’t advise with a bachelor” (Lak); Pum 
apa pueu, eye zbapaa pab “Marry your daughter off to a relative, but take the 
bride from the other village” (Rutul); Myean xlypub lamme-Gyplecf) aMU, cacpa 
xlypubdu pym Mauuu,lana “Don’t marry your daughter off to a man from 
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another village until there is the last gimpy man in yours” (Agul); ffyiuMandim 
Kbunexh nzbajuup, nanan nlupexb “Don’t believe in the oath of your enemy and 
in the sanctity of your wife”, PaKbyn manajviap ajiynlua Kbun axmapMuma “One 
should seek for a future wife in iron shoes” [= before getting married one should 
think over the candidate very carefully] (Lezgin); HlyjKy eu,u,e, nnyu Kbozo coh 
6apa6 Mexant “You may praise your wife after twenty years of living together”, 
HlyoKy zlaK-bUJiau fine: zladajia6 zlauKlynjib u,Iodopa6 xoho Zba6yjiape6 “Marry a 
clever woman: a silly hen won’t bring you a clever egg”, Bacace puzbun, Jitudazo 
zbUKibunlozo, Zba6e, Rca.nbe puzbun, nyczoncda zbiiKbuvIozo, zbaoyze “Marry off 
your son with asking nobody, but marry off your daughter just having asked a 
hundred of people”, Pledaji nc pocace Kbe: nc uuzo ulopoji ujapazl “Marry off 
your daughter in good time: daughter is like a glass”, Hlyoicynjida zbUKbeuuna, 
zlauca zbaGeuujia “Ask your wife but do the opposite”, Hlyomy nnyuze, nadun 
Mynapu Zba6yjieu “Don’t marry the woman who makes crumbs out of bread”, 
HlyoKy nne mine unnleu, ny 6oce, nunu,a peKluHHle6 “Marry the woman who 
wasn’t another man’s wife; buy the horse who didn’t carry others” (Avar); 
Xbynyji xlyjiSanu HepMapupnludny, jiuxlGanu neppunla “Choose the wife not 
with your eyes but with your ears” (Dargin). 

Such personal traits as mild nature, housewifery, intellect of a woman are 
appreciated in the Dagestan proverbial worldview as primary and are 
prioritized, unlike the dowry of the wife, her beauty and even noble origin: 
Eou,IuJu uIn kIk lapajidaca nc zlatcbjiy uJuKhcIapau jibUKlau “A girl with excess 
of intellect is better than the one with the excess of rich dowry”; TyxyM jibunlau 
dyiizo me, dkuuzo jibunlau due Kbe “You may keep the girl with good relatives, 
but give me the virtuous one” (Avar). The following proverb of the Avar 
language is especially interesting: He uuxbyjieS Mamly -pacauuna “Girl’s mirror 
is her housewares”. In the old times people thought that if one wants to learn his 
future wife, he should check her housewares. If they were dirty, then it was 
concluded she would be a bad wife. 

As known, the main function of proverbs is instructional. So, the folk 
wisdom recommends looking closely at the potential mother’s-in-law character 
in order to forecast what the future wife may become. Because daughter is the 
continuation, the mirror of the mother in moral and behavioral way. Girl 
inherits exactly the mother’s qualities: JJyxauc ucdazb mla6cui’ zbeubanKbal, 
MaHKbbiHU eduxba ujinaKe “When you seek the future wife for your son, first 
learn her mother” (Tsakhur); Ea6a3 Jiuzny, pum zbadazb, cypccbnas jiuzny, up 
zbadaGzb “Canvas is chosen by its forel, while wife is chosen by her mother” 
(Tabasaran); Ea6axt xbymmyptfoyna eye zlammue, dadaxb xbymmyptfiyna pyiu 
mun “Choose future wife by her mother, while choose future husband by his 
father” (Agul); Pum uuudbi KbeaKbuda pybyd u “Daughter should be by her 
mother’s knees” [= it is exactly the mother who is responsible for her daughter’s 
upbringing, as she teaches her all the tricks of house holding and the manners] 
(Rutul); 36en uuxbyu - nc, zlana Guxbyn - mau “Foal is to the mare the same as 
daughter is to her mother” (Avar); Pyui dudedan, zada 6y6a.da.Ji Kbeeda 
“Daughter is like her mother, while son is like his father” (Lezgin); Hem 
pazbypnu axlu pypcu Kcuviapupud, dy6 xlncu66apujiu axlu hIrhkIu Maucud 
“Having learnt the mother, marry her daughter; having checked the forel, buy 
the canvas”, PypcunuHU cynnu yKbnunu, unan nem pazbu “Before marrying the 
daughter, learn her mother” (Dargin). The proverbs do not advise marrying the 
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woman next door: rbyniudunan xnup abaxupun rorcle dimoK dapmyji “The one 
who married his neighbor woman won’t find comfort in his heart” (Tabasaran). 

In Dagestan people have always had a positive attitude towards the 
marriages within one village and encouraged them, that’s why the proverbs and 
sayings disfavor the men who seek for their future wives beyond their native 
village: JKeyean abynan Getcemlan, ncapa abynan lumbnu ynneydu puKbmpy “A 
plain woman from another village is better than a beauty from yours” 
(Tabasaran); Myean xlypub cynbypna, paKKammau clmuu cacpa xlypunmmu 
pyiu Mauuu,Iana “Don’t marry your daughter off to a man from another village 
until there is the last gimpy man in yours”, Cacpa xlypun 6una dajia, ynun 
xlypun KbaKbaKKau udoKU a “A plain woman from another village is better than 
a beauty from yours” (Agul). For example, in the idioms there is actualization of 
a wide spread stereotype among the villages of Verkhny Tabasaran that the 
woman from the plain villages of Nizhny Tabasaran are lazy, useless around the 
house and inhospitable: MauiKKeap uuaban earn dapiuyji, aanun muea3 Mapui 
dapuiyji “If you are not hungry on a holiday, don’t expect a woman of the plane 
to welcome you”. That’s why the imperative that was actual in the routine life 
came into the folklore: Fanun otceyea3 - aanun mue, cueyn nceyea3 - cueyn mue 
“A man from the plain should have a woman from the plain while the mountain 
man needs a mountain woman”. Such proverbs reflect traditional for many 
languages ‘us-them’. 

In Dagestan so called ‘exchange marriages’ were widely spread: a family 
took a girl from another family and promised to marry off its own girl to the 
brother of the taken one. This tradition is reflected in the following proverb: 
Y3yna uu3 mue ca6pnKbwn Kbw6 nail eyna “My wife and me are two sides of the 
same road” [= exchange marriage is literally translated from the Tabasaran 
language as pnKbwn nanp “road quota”]. 

According to the Dagestan proverbs one should marry in an early age: 
Ehrhu map dypuyMa namMan Kbamaucca “Those who marry early are right” 
(Lak); EaaaMUKecmmu nucna aynu lybmlytfina, daxu xbup aKby$ nymMan 
eepecfommaea “Those who eat bread and cheese for breakfast and marry early 
will know no regret” (Agul); Klbi6 nab ny3yd na k1u6 Kbapu pubbid namMan 
pybydum “Those who wake up early and marry early will know no regret” 
(Rutul); Euu,luduMudu meyme ebaxupna aeaulnuMudu ybn abunlyp meyMan 
daprnyn “Those who marry early and have early breakfast will know no regret” 
(Tabasaran,); BaxmyndaMa3 ceac abaiiudu, naKaM Kbunnu (fiy mlybpdu 
namMan wcedan “Those who marry in good time and those who eats early in the 
morning will know no regret” (Lezgin); HCnenu MeKb 6apu6cu namManxleilpap 
“Those who marry early will know no regret” (Dargin). People were especially 
negative about the girls who remained unmarried for a long time: ffyMy pum 
6a3apuan ydynleny “That girl has already been out of market” [about a girl who 
didn’t marry in time, i.e. she left the age when she could be bargained], 

A ‘blind’ marriage was also not welcomed [= when the groom didn’t see his 
bride up to the wedding day], which had been widely spread among the 
Dagestan people before: Illypan numan Kunauu3, dyaban K>pymna3 nua “Before 
to marry a girl, take a look at her” (Tabasaran). This proverb contains a 
practical suggestion: the future wife should be healthy, without physical defects, 
which is confirmed with the following proverb: Ulue nunyp, munmaxb xbaxbny 
andaxyp “A lame wife will stumble over the cradle and fall down” (Tabasaran). 
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Among the Dagestans the phenomena of bigamy and polygamy were not 
widely spread before. Infertility of the first wife or delivery of only girls was 
usually caused the necessity of the second wife (Magomedov & Isaeva, 2015). In 
folklore one may observe negative attitude towards polygamy which is seen from 
the following proverbs and sayings of the Dagestan people: FlaKtuJiac u,o hIjokj 
nnyneu, zladdajiac nan meanuzu nnyueu “A clever man marry one woman, while 
a silly man marry as many woman as he is able to attract” (Avar); Kbmp mue 
ztadaz-bauu3, Kbm6 ztean zbadazbny, ne Klyji yduue “There will be more use in 
taking two stones and beating your own head than marrying two women”, 
FIuHauuuH nuna u/mepyp, mue’unna mue anlpyp oicujiup dapmyji “It is not a 
true man who takes the second wife just like sewing a patch on a patch”, 
Kbjopnu xnup apcpan menKbnp xjtauup uiyn “The second wife has no silver 
heels”, IUuey nauna KbHMiu xyGmlau, KbHHu,upiu nan uukk ydy6mly6 Kbadyji 
anlyp “A wife will rather agree to be injured by tongs than to have a 
competitress” (Tabasaran); lydne xbupan lameapuxb myuap xtau apzecufoe 
azba myeac “A husband thinks there are flowers on the second wife’s heels” 
(Agul). Such attitude towards the second marriage or polygamy is provoked by 
the fact that the second and further marriages were considered among the 
Dagestans the attributes of pathetic fate: Eaxm auu Kac ca6 paoKnymlau 
zejieHMUiu dapiuyji “A happy person marries only once” (Tabasaran). 

Interestingly, there are no fixed cases of use of lexeme groom in the 
proverbial fund; in comparison with the word bride, this lexeme is not widely 
used in the colloquial speech. This is a rather bright attribute of the fact that the 
linguistic worldview represents male world-perception and axiological content. 
The modern scientists conducting gender researches, noted androcentrism of the 
language for many times. 

The image of widow in the Dagestan proverbial worldview has a negative 
connotation: Ftydmu zbiopaH xuhkoji dapiuyji, anlnu uiuean Mam dapiuyji “One 
can’t cook khinkali out of a runaway hare as well as one can’t see a widow’s real 
face”, AhIhu xnupuncuG zbazbu xuji ey “Heavy hand just like widow’s”, AhIhu 
mue zbanlypua 3KUJizbauu3 ydyuleyp namMau iuyji “The one who married a 
widow will be sadden just like the one who stood out of the road to the path”; 
AhIhu mue zbadactpyp okum dapmyji (The one who marries a widow won’t be a 
groom); Axma zhnueanna aulnu mue eepdum anly3 dapmyji (A castrated horse 
and a widow can’t be habituated) (Tabasaran); Xuudadbinxda zbynlyd pyd 
pybyd u “A widow has nine rectums” (Rutul); Amulun 6a6an pym MapKba 
“Don’t marry a widow’s daughter” [= the Aguls believe there will be no rest in 
such family]; Ajuiazbac ujynazu mlumlau K-bopojiajityji Hycjityn KKenjidaca 
“Save Allah from becoming a good-daughter of a young widow”, Ajuiazbac 
ujynazu Kbopojiajibyji cuxlupjitunjidaca “Save Allah from widow’s cunning”, 
Kbopojiajib xbuxbapaS zlauazu 6ocyze, Kbopojiajib Kyu,apau nczu nnyuze “Don’t 
buy the cow bred by a widow as well as don’t marry a daughter brought up by a 
widow” (Avar). 

In the Dagestan proverbial expressions mother-in-law is often represented 
as the main originator of family conflicts: Cuwcap meyiue zbaxbuym, 
meyiueKaHHa meyuie myjiy “If a mother-in-law was a daughter-in-law, then the 
bride will also become the daughter-in-law” (Tabasaran); Cyc pytyjieHuue dyx 
yjiecu “The one who eats daughter-in-law will also eat the son”, R HUHbixda 
nucdbi pbirn pyptyddum, n zalnunxda ubixdbi cyc “A mother doesn’t have a bad 
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daughter as well as a mother-in-law doesn’t have a good daughter-in-law” 
(Rutul); Hdoicetfo uhuh, 6a6 danyna, xbedzKapdad nacmmaeyuu zuc “If she was 
good she would be called mother rather than mother-in-law” [in the Agul 
language ‘mother’ - 6a6, ‘mother-in-law’ — xbedoKap6a6»\, Cycab (mama 6a6a 
KlupKlan uupKle lybmlanace “A mother-in-law eating her daughter-in-law 
kills the soul of her son” (Agul). Relationship between mother-in-law and 
daughter-in-law can seldom be based on love, understanding and mutual 
respect: Pboui^a nypu,uMaxx nlKlyned Suxbanujian a6yuu, Godko, nyc uoKbyjieu 
HKbad uuxbanujiaH aSynu, SozKyze “One rather believes that he saw as a dog was 
chewing a plowshare than that a mother-in-law loved her daughter-in-law”; 
HlydKy peKtapaii nyczu meenlo, eac peKbapad nyzu meenlo “The daughter-in- 
law that would satisfy your wife is difficult to find as well as a horse that would 
satisfy your son” (Avar). For a mother-in-law her own daughter will always be 
better than her daughter-in-law, and the latter has no chance to get even though 
equal position with the daughter of her mother-in-law: Hujibepzo nyndyji zladan 
Hcan nune, nunp naxbJiadu nu/ibee “Our beautiful daughters we give others 
while taking their ugly daughters”; JXypnacyji eac Jibyzbunnlee, nycanbyn nc 
jvbyzbUHHleu “A son-in-law will never become just a son, while daughter-in-law 
will never become just a daughter”; Kopoxbe Zba6u3e - nc, zbaduxbe uumlu3e - 
nyc “The hardest work is always delegated to the daughter-in-law, not a 
daughter” (Avar). There is an interesting comparison made in the Avar 
language between lexemes HKbad - nyc ‘mother-in-law-daughter-in-law’ and 
paKba - nyc ‘bone-knife’: these words sound alike, which is well outplayed in the 
proverbs: 36enzu nczu - pacazu zlynKlnlzu, nyczu HKbadzu - paKbazu nyczu 
“Mother and daughter are like a ladder and a mouse, while mother-in-law and 
daughter-in-law are like a bone and a knife” [= a bone can’t be cut by a knife, the 
same as mother-in-law holds her ground in the conflicts with her daughter-in- 
law]. 

However a negative can be not only the image of mother-in-law, but 
sometimes in this conflicts there is also the daughter’s-in-law guilt: Pocac 
zlamlamla xlynnaji xteau Hlyotcynjibyji zlauud, nKbadam u,apztuda Klynan 
paxau - nycajibyji zlauuG “If the husband ticks the plates with flour, so it is his 
wife’s fault, and if the mother-in-law locks the bin — so it is her daughter’s-in-law 
fault”, which points out at the wife’s squander, or: Hnydaca nycant eaKbadacde 
dadauujian a6yjie6ujia, dazbaG xady6 daMdaMadunan a6yjie6ujia “After the 
wedding the daughter-in-law calls her father-in-law ‘fla^a’ Gust father), but in a 
while begins to scold him” (Avar), which refers to the daughter’-in-law 
hypocrisy and her animus towards her father-in-law. Interestingly, the conflict 
relationship between the mother-in-law and daughter-in-law are not so acute in 
the other linguocultures. The Russian linguistic view of the world, for example, 
to a greater extent reflects the conflict between son-in-law and his mother-in- 
law, which can’t be found in the Dagestan culture. 

In a series of the proverbs mother-in-law is represented as a wise person, so 
certain proverbs and sayings actualize the advice on being patient towards 
daughters-in-law: Hycajida 6 uhIhIu3c ncanda a6yjie6, ou,oda 6 uhIhIu3c 
dyjiazbunajida Kba6yjie6 “If you want to make your daughter-in-law understand 
you, scold your daughter” (Avar); UleymeKan xbHJi zba$u cudKap nan mypaKdu 
yjixypa “When getting angry with her daughter-in-law, the mother-in-law begins 
to scold her daughter” (Tabasaran); XbuGy wuhukkb xbacmmezbeu Klymap 
zbynapxbau yxlatfie azba eye “Until she delivers three children, the mother-in- 
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law should be patient to her daughter-in-law” [= to please her and to give the 
time to get accustomed to her new family] (Agul); Puw, eada pyxbypa, eye, eac 
yu uuiu “When I address to my daughter, my daughter-in-law should hear me” 
(Rutul). In this regard the following Agul proverb is of interest: Cyc 
xbedneapdadan MyzynmlynuKKec xbyuan “The daughter-in-law appeared to be 
like made out of her mother’s-in-law rib” [= it means industrious, housewifely 
and fitting the bill of her mother-in-law]. 

The image of mother-in-law is actualized not very often. To our mind, it is 
caused by the distinction of the Dagestan people mentality. The proverbs and 
sayings recommend paying attention to the mother of the girl with the only 
purpose: in order to understand what the man’s choice will be like in the family 
future. 

In the majority of the world cultures delivery of a son is perceived as a more 
joyful and significant event than delivery of a daughter. “The reason is the 
patriarchal character of family relationship, where the head and the 
breadwinner of the family is the man” (Maslova, 2004). The son is the heir, that 
patches up the lineage, while the daughter is a brick for another walk, in 
comparison with the Russian proverbial material: A peasant is spreading the rye 
and is whispering, “One part I’ll through to the wind [= I’ll pay the taxes], 
another one I’ll through into the water [= I’ll give to my daughter who will sail 
away to another family], the third I’ll eat myself, the forth part I’ll use to pay 
back [= I’ll give to my parents], while the fifth I’ll grant as a loan to [= I’ll give to 
my son who will support me when I’m old] (Maslova, 2004). 

The Dagestan proverbs and sayings brightly demonstrate different attitude 
towards son and daughter: JlbeHuemmyp jio duiuuu, Menlnemmy jio noey “Girl 
belongs to others, while boy belongs to you” (Archin); He zbampad Kbo 
Kbeapudad “The day when a girl was born is a sad day”, AuKbzo eac eyzee 
uncydaca decedae hu zbeuleeuna “There is no man who would be richer than a 
father of two sons”, Bac zbaeypau sdenanb adyneduna: eac ncuHU,a zbaeypaeuna; 
hc zbampau sdenanb adyneduna: Annazbacyn Kbadapunan “Woman, who 
delivered a son says that it is her own deed, while the one who delivered a 
daughter says inshallah” (Avar); Bail ztanlyuea, daprn puw? “Have you 
delivered a son or a daughter?” (the question has the following meaning: have 
you done your work or not?), Bail auu xan ua3ap, adpy xan ab3ap ey “In the 
family having a son there is joy, in the family with no son there is sadness” 
(Tabasaran); Pyw xbauumla - ea3, zada xbauumla - 3a3 “If we have daughter, 
she will be yours, but if we have son, he will be mine” (Lezgin); Pbiiu duddu 
xana, KbypyKb uuuiup, xbudnuxbean xtylMapztylit “The father’s home doesn’t 
need the daughter to come back”, Pbiiu eupdu xandu puzu3au uubu, dyx xandu 
Mbixbbin eubu “Daughter is a part of another’s home, while son is a part of your 
own home” (Rutul); Peda - xynau deenem a “Son is the wealth of the home”, Pyui 
pyxaiidana, ztean xyua udncu a “It is better to deliver a stone than a girl”, Pyui 
cacpauuH u,unub uxba zbeau xlucad a “Daughter is a brick for the other’s wall”, 
Pyiu xbUHUH 3axbdu - k 1 upK 1 xbUHUH - eaxbdu “If we have daughter, she will be 
mine [= my fault], if we have son, he will be yours [= your dignity] (Agul). 

It is notable that marriage in Dagestan is a warranty of social and moral 
protection of a woman: Kbae zbaduiudu xapapdac xuln puxuld u “The one with 
the roof is called the house, while the one without a roof is called the ruins”, 
Kbae zbaduiudbi xapadac xuln puxuld u “One enters the ruins only to ease 
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himself’ [= roof in these Rutul proverbs is a metaphor of marriage] (Rutul); 
HmuM aecmup Klecui xauu nanax xbU3 axeada “House without the man is like a 
broken ladder” (Lezgin). Unmarried woman is perceived like handicapped: JIac 
arc&a mapmui KtynuiHil 6apauaT uaHccap “There is no good in the home of an 
unmarried woman”, JIac axbacca mapcca Mazbu daxbacca nlapxlyp “A woman 
without the husband is like a barn without the roof’ Ax yexynan nyezy, xxhh 
yexynan nau,lzy - Jiac arcibacca u^apccanun nnyn “All the reproaches and spits 
fall on the unmarried woman’s head” (Lak). While a divorced woman has a low 
social status at all: in the proverbs we observe a frank disregard towards women 
who were not able to keep their marriage: Kypnlymap xbxbypau daxnan 
duxlaiiccap “A divorced woman walks nightly”, KypHlyuiapnun xbanauxbcca 
u,yp “A divorced woman will be happy to have any man” (Lak). The Dagestan 
national wisdom condemns divorce: JIbadu nnune anulzonezyn ypzbe, uuHH03e 
nyczonezyn ypzbe. “Before getting married, ask advice of ten people, while before 
getting divorced ask advice of a hundred” (Avar). Divorce among the Caucasian 
people is not a private matter and could damage the reputation of the whole 
family, that’s why it was extremely undesirable and condemned by the society. A 
divorced daughter was not accepted even in the father’s home: Pyxboil uuzeu 
Mexam - zSeji-uncyji pyxb, xbeamluca roccundan - myuiManacyn pyxb “Before 
marriage father’s home was your own home, but after divorce it became the 
home of an enemy” (Avar). 

The stereotype of a man, actualized in the Dagestan linguistic worldview is 
represented by such qualities which are peculiar and positively assessed in the 
patriarchal sociocultures. The characteristic of an ideal man in the proverbial 
fund is reduced to the presence of such qualities as masculinity, physical force, 
mental superiority, industry, dignity, power and independence: A3mu orcapapun 
KbHJinxb dynyxyp “A man never discusses the others behind their backs”, 
JKunupeaji xauupu, maxcup nan zapdandu 6ucypy, ycjiupu — rondmuuH 
ununypy “A manly one will take the spear in his chest, while a coward will cast 
the blame on somebody” (Tabasaran); HmuM Macadan xbynyxbau paxadan “A 
man never discusses the others behind their backs” (Lezgin). A man not only 
has the right and power over a woman, but also is responsible for her safety, 
because the protection of a woman is a man’s obligation: JJuuiazbjiuuun najviyc 
yb6xw6 OKUJiupeajiuH max ey “To keep woman’s dignity safe is the matter of a 
man” (Tabasaran). 

Man’s words shouldn’t contradict his actions. A man should be deprived of 
hypocrisy. Contradictory manifestation of internal and external peculiarities are 
represented in such proverbial images, as: AdaMuun dzrcyeaS ca zuxben “Man 
should be devoted to his words” (Tsakhur); JIucy3 CejiuM, jmcxtan KepuM 
dapiuyji.- “Man should be stable in his opinion”, Xynat xly6an, ulam yean 
Maxban “Don’t be strong at home and weak outside”, JKunupu anlpy rnypna 
xbandu yGxbyp “Soup cooked by the husband is not good enough” [= when the 
traditional family chores are changed] (Tabasaran); Am umuM aeanup nxada 
umuM n “He is a man where there are no men” (Lezgin). Man shouldn’t vail his 
principles, in spite of all the possible circumstances: Manupu ey xlypu, ncunup 
ypenub ypyneyp “Man won’t get into the dung, just because it is hot” 
(Tabasaran). 
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Accordingly female stereotype is composed of the traits which man would 
like to see in women: modesty, humbleness, fidelity, dependence and 
carefulness. 

An interesting ‘anti-gender’ peculiarity is concluded in the following 
proverbial image of the Tabasaran language; Acjianapim zKunudna xnup 
dapiuyji “Among lions there are no men and women”. In this case, the first place 
is taken not by the gender components, but by those main traits, incorporated 
into the image of lion — power, courage and determination. They are represented 
in the language consciousness of a native speaker as the most important in the 
attitude towards a person, while the gender factor is relegated to the 
background as less acute in this aspect. 

Zoomorphic images in the Dagestan culture may have gender sense. For 
example, a charming female pace is compared with the way a partridge walks, 
as we already mentioned above, while improvidence and stupidity of a woman is 
usually compared with the behavior of a chicken: Xbbidbinuue Kba3aMum zbbibbid 
ku uuKbuuxb, Klamlbipbipa zbbiebbid zbbijiuzb ku “There is no use in woman’s 
earnings as well as in the egg laid by a hen” (Rutul). In the linguistic worldview 
of the Dagestan languages ornithonym eagle is endued with a positive male 
symbolism, zoonimic metaphor of female character, on the contrary underlines 
the social inequality of women: JIioKb netcu uc uiyji, aMMa neb moKbcu 3a 
dapiuyji “An eagle is able to descend just like a hen, while a hen can’t fly as high 
as an eagle does” (Tabasaran). But typical for female comparison image of 
chicken can be involved at the evaluation of male character as contradiction of 
inner and outer manifestations: Tlunpan zbeanaxb okujiup dyxbny, nlam neb 
Maxban “One shouldn’t be a man in the kitchen and a hen in the street”, Xyjiab 
damm, — nlam neb “Behaves like a cockerel at home and like a hen outside” 
(Tabasaran). An interesting proverbial image with a zoomorphic cultural code 
is shown in the following Rutul proverb: Xeapap cab Jiabad aiizbbtp “A foreigner 
throwing mares into the abyss”; so called a man, whose wives die. And in a 
Lezgin proverb the opposition to woman is horse, which is, to our mind, is 
caused by their chores: Hue naSnu Kbuu, nuc dajiKlannu “One doesn’t need a 
bad wife as well as a bad horse”. 

The analysis of the Dagestan language proverbial material revealed a slight 
overbalance in the quantity of the proverbs and sayings with the concept of 
femininity. The proverbs define social status, social role of women, their 
personal traits and denote moral and household requirements to her. The 
assessment of woman is made from the men’s positions, which is caused by the 
relevance of her life and the men’s activities: Puuiuc my 6anad KleebOJibibi zbana 
zbadzyd u, myc pumu - pulxbud zymlaxbde zunee “A brother for his sister is the 
peak of a mountain, while a sister for his brother is a heap of cinders” (Rutul); 
'deyuueys hu - deenemnyp, xnup cazbyp KKyn my/iy “A brother needs a rich sister 
and a healthy wife” (Tabasaran). Accordingly, among the most frequently 
represented are such female images as mother, daughter, bride, and wife. Such 
‘pragmatically consumer’ attitude towards woman defined those qualities which 
are positive and useful from the perspective of men — housewifery and 
motherhood. In the Dagestan proverbial view of the world there is the following 
most widely spread gender oppositions: husband and wife, father and mother. 


Conclusion 
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Linguoculturological analysis showed that the image of woman contains the 
following four micro-concepts: appearance - a parameter of biological and 
physiological characteristics; personal qualities - a parameter of psychological 
characteristics, moral and ethical qualities, and mental capacities; age — a 
parameter which is the most frequently represented with the images of young 
woman/girl (the period of maidenhood) and woman (objectification of middle 
age); and social status - marital position and socially significant activities. 

According to the results of the linguoculturological analysis of the 
considered languages proverbial material the definition of female character is 
often negative. Alongside with that an entire group of proverbs actualizes the 
traits of female character which are positively assessed: virtue, cheerful nature, 
industry and fidelity. 

In the proverbial expressions characterizing female intellect, one may see 
the prevalence of man over woman. Use of female nominations towards men is 
negatively assessed. 

Thus, the image of woman, actualized by the Dagestan proverbial units, has 
a contradictory and inhomogeneous nature. The Dagestan folklore reflects the 
national view on the characteristic, assessment and the parameters of the 
female image, often reserving archaic forms and partially religious code of 
culture. A part of the attributes represents ethics, morals and social grounds, 
while the other part is connected with a fine side of the feminine principle as the 
source of life. The image of woman is many-faceted and expresses opposite 
connotations, which may be explained by an enigmatic female nature and its 
multivalued interpretation in the national linguistic worldviews. 
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